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one point or another, or with the maintenance of conditions
conducive to life and welfare in some essential respect.
Where the ethnologist is unable to find such a line of logical
connection between superstitious practice and the exigencies
of life and welfare, he commonly considers that he has not
been able to find what is in the premises, not that the
premises do not contain anything of the kind he is bound to
expect. But if magical and superstitious practices, or such of
them as are at all of material consequence, are with virtual
universality to be traced back through the channels of habit-
uation to some putative ground of serviceability for human
use, it follows that the rule should work, passably at least,
the other way 5 that the state of the industrial arts which
serve human use in such a culture will be shot through with
magical and superstitious conceits and observances having
an indispensable but wholly putative efficacy.
In many of the lower cultures, or perhaps rather in such
of the lower cultures as are at all well known, the workday
routine of getting a living is encumbered with a ubiquitous
and pervasive scheme of such magical or superstitious con-
ceits and observances, which are felt to constitute an indis-
pensable part of the industrial processes in which they
mingle. They embody the putatively efficacious immaterial
constituent of all technological procedure 5 or, seen in detail,
they are the spiritual half that completes and animates any
process or device throughout its participation in the indus-
trial routine. Like the technological elements with which
they are associated, and concomitantly with them, these
magically efficacious devices have grown into the prevalent
habits of thought of the population and have become an